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The Story of a Scholars’ Dialogue

C. BROWNLOW HASTINGS

INTRODUCTION

How do two peoples, both claiming to be loyal to Jesus Christ,
bridge the 400-year-old chasm that has divided them? The chasm
has collected the historical debris of ignorance, fear, hostility,
and sometimes persecution that was verbal or even violent. Even
with the best of intentions, bridge-builders find themselves handi-
capped by differences in language and vocabulary, mind-set, and
suspicion of motives. Nevertheless, these Christian peoples are
awakening to a new sense of their stewardship by reason of their
dominant size and the urgent moral and spiritual needs of the
nation. Southern Baptists and Roman Catholics realize more and
more that they cannot ignore each other in a culture that throws
them together at so many junctures.

In the past ten years a group of Southern Baptist and Roman
Catholic scholars has been meeting for three series of three-
year conversations to make a significant contribution to bridge-
building. At the close of these three and four-day biannual
meetings, the consensus is that the participants have made much
progress in understanding each other in our humanity and in
appreciating the dedication each party has to its heritage. All
agree, however, there is much remaining to be done. Even those
three or four scholars who have continued through all three series
recognize how long it has taken to plumb the depths of the issues
which have historically divided us.

Two denominational agencies have been responsible for the
planning and support of the dialogues: the Bishops’ Committee
for Ecumenical and Interreligious Affairs in Washington, D. C.,
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and the Department of Interfaith Witness of the Southern Baptist
Home Mission Board in Atlanta, Georgia. At least ten years went
into the developments that led to the launching of the first dia-
logue in the Spring of 1978.

The Second Vatican Council, called by Pope John XXIII,
began in 1963 and was concluded by Pope Paul VI in 1965. It
brought vast changes in world Catholicism, prominent among
which was a new openness to other Christian communions. The
““Decree on Ecumenism’’ and the ‘‘Declaration on Religious
Liberty’’ launched all kinds of new ventures in relations between
Roman Catholics and Protestants at many levels. Formal dia-
logues, involving both scholars and national leaders, were begun
in the first years after the council. It is to be regretted that
the Southern Baptist Convention chose not to send official ob-
servers to the council as most mainline Protestant denomina-
tions did. A few Southern Baptists went at their own expense as
visitors, but they had no standing and little support at home.
Among them were Dr. Claude U. Broach, pastor of St. John’s
Baptist Church, Charlotte, North Carolina, and Dr. J. William
Angell, Professor of Religion at Wake Forest University, North
Carolina, both of whom later became Directors of the Ecumen-
ical Institute.

The Ecumenical Institute at Wake Forest University had re-
cently been founded under the leadership of Arkansas Represen-
tative and former Southern Baptist Convention President,
Brooks Hays. In 1969—-1970 the Institute and the Bishops’ Com-
mittee on Ecumenical and Interreligious Affairs (hereinafter
“BCEIA’’) co-sponsored three dialogues: at Wake Forest Uni-
versity; at Southern Baptist Seminary, Louisville, Kentucky; and
at St. Joseph Abbey, St. Benedict, Louisiana, across Lake Pont-
chartrain from New Orleans.

In 1966 the Department of Interfaith Witness of the Southern
Baptist Home Mission Board was formed; Joe Dick Estes be-
came Director and M. Thomas Starkes was the temporary liaison
with Roman Catholics. They began some local conversations
between Baptist and Catholic pastors and other leaders in At-
lanta. In 1970 C. Brownlow Hastings came to the department as
liaison with Roman Catholics and Greek Orthodox.
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ANTECEDENTS

Early regional conversations between church leaders of both
communions laid the groundwork for the Scholars’ Dialogue,
which was still eight years away. A Southeastern Regional Con-
ference was held at Daytona Beach, Florida, February 1-3,
1971. It was sponsored jointly by the Department of Interfaith
Witness and the BCEIA, then directed by Monsignor Bernard F.
Law. Fifty-one Baptists and 47 Roman Catholics, including five
bishops, heard major addresses on ‘‘Salvation: Its Meaning and
Relation to Christian Social Responsibility’’ by Bishop John L.
May, of Mobile, Alabama, and Cecil Sherman, then pastor of the
First Baptist Church, Asheville, North Carolina. In order to fa-
cilitate discussion, the participants met in small groups after
hearing brief statements on three other issues: Salvation and
Evangelism, Church-State Relations, and Civic Righteousness.
Much time in the small groups was spent in recalling personal
experiences that determined both stereotypes and favorable im-
pressions of the others’ communion. A Mass was led by four
bishops, and a Bible and prayer service was led by Baptists.

This meeting was so successful that four other regional dia-
logues were held in succeeding years. The general format of
Daytona Beach was followed in each, with opportunities made
for the observance of authentic worship events by each commu-
nion where possible. The Catholic planners for these dialogues
were Bishop Joseph A. Durick of Nashville, the official liaison
of the National Conference of Catholic Bishops to Southern Bap-
tists; John E. Hotchkin, Director of BCEIA; and J. Peter Sheehan,
staff representative of the BCEIA. They were assisted by the
field directors of the Glenmary Home Missioners of Cincinnati,
who were assigned by the BCEIA to work with Southern Bap-
tists. In sequence of service the Home Missioners were Frank
Ruff, Robert Berson, Will Steinbacher, Joe O’Donnell, and Rob-
ert Dalton. Planning on the Baptist side was done by M. Thomas
Starkes, Director of the Department of Interfaith Witness; by his
successor, Glenn Igleheart; and by C. Brownlow Hastings, As-
sistant Director.

The other Regional Conferences and their themes were:
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Southwestern Regional: Houston, Texas, October 16-18,
1972: “‘Living the Faith in Today’s World.”

Eastern Regional: Marriottsville, Maryland, February 4-6,
1974: *“The Church Inside and Out.”’

Western Regional: Menlo Park, California, October 27-29,
1975: *‘Conversion to Christ and Life-long Growth in the Spirit.”’

Midwestern Regional: Kansas City, Missouri, November 28—
30, 1977: ““The Theology and Experience of Worship.”’

Following these five regional conferences the leaders of the
sponsoring organizations realized that the conversations had pro-
gressed far enough to justify a long-range, in-depth dialogue by
scholars from both communions. Two problems had to be faced.
The BCEIA had previously sponsored scholars’ dialogues only
when their counterparts were authorized by their judicatories.
Southern Baptists have no such judicatory, and it was felt that the
climate was not congenial to any other kind of official sponsor-
ship. The second problem had to do with how the results of a
dialogue would be published and used by the two communions.
Certainly no agreements or resolutions could have any binding
affect upon the communions.

The first problem was solved when the BCEIA graciously
agreed to sponsor scholarly dialogues with Baptist scholars cho-
sen by the Department of Interfaith Witness. The second contin-
ued to exercise the thinking of the participants in the dialogue
until arrangements were made with the journals of three of the
Baptist seminaries to publish the papers and the findings of
agreement and disagreement of each of the three series of con-
versations.

THE FIRST SERIES

Planning for the first three-year series was done for the Roman
Catholic side by Bishop James D. Niedergeses, the new bishop of
Nashville and the official liaison for the National Conference of
Catholic Bishops to Southern Baptists; by John F. Hotchkin and
Peter Sheehan of the BCEIA; and by Joseph O’Donnell, the
Glenmary Regional Representative to Southern Baptists. The De-
partment of Interfaith Witness was represented by Glenn Igle-
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heart, recently elected Director, and by C. Brownlow Hastings.
During the course of the ten years of scholars’ dialogue Peter
Sheehan was succeeded by Joseph W. Witmer and then by Thad-
deus Horgan, SA. Joseph O’Donnell was succeeded on the plan-
ning team by Robert Dalton. At the Department of Interfaith
Witness Gary Leazer succeeded Glenn Igleheart and Richard
Harmon followed C. Brownlow Hastings. In spite of these
changes in the staffs of the two agencies, the series was marked
by a healthy continuity with plenty of input from the scholars
participating. Early in the series the group became its own
planning and directing force with the staff people serving as
facilitators.

Each agency sought to enlist eight or ten scholars who would
represent as broad a scope of theological disciplines as possible.
The Baptists hoped to have representation from each of the six
seminaries of the Southern Baptist Convention. Each came with
the approval of his administration yet without an official appoint-
ment from the school. Claude U. Broach, Executive Director of
the Ecumenical Institute of Wake Forest and Belmont College,
was invited to participate.

At the end of this article you will find a full listing of the
participants and the dates and places of meetings of the Scholars
Dialogues. Though the demand upon their time and energy away
from heavy school schedules was great and caused a few scholars
to resign, all the participants felt great personal profit from par-
ticipating in such a significant challenge. Those who were able to
continue throughout the whole of the three series were, of the
Roman Catholics, Bishop James D. Niedergeses, John R. Don-
ahue, and Thomas FE Stransky; and of the Southern Baptists,
William L. Hendricks, E. Glenn Hinson, Fisher Humphreys, and
C. Brownlow Hastings.

On acceptance of the invitation these scholars were polled by
the agencies to suggest agenda for the initial session. The choice
of the majority was ‘‘The Church: Its Nature and Function,’’ and
that topic was addressed at the first meeting, held at Mercy
Center, Cincinnati, Ohio, April 28-30, 1978.

Since most of the papers and findings of the entire series are
available in the journals, and since evaluations of our experiences
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are given in this book, the rest of this history will seek to point
out pivotal events and changes of direction in the development of
the dialogue.

Much of the first session was spent in getting acquainted with
the background and experience of the scholars, together with
their hopes for the dialogue. Two papers on the church delineated
very ably the distinction in the two approaches to ecclesiology.
Frank Stagg focused on ‘‘The New Testament Doctrine of the
Church,”” while Jerome Dollard looked at the complex picture of
‘“Experience of God in the Church: A Roman Catholic Perspec-
tive.”” Although it was understood from the beginning that each
theme would be addressed by a scholar of each communion, the
Catholics agreed that Stagg’s paper was so acceptable in its ex-
egetical approach that no Catholic paper on the biblical doctrine
of the church was needed. Dollard’s paper uncovered a broad
range of issues that would exercise the minds of the scholars for
several future sessions.

At the closing session a pattern of operation was established.
Each side held a caucus and appointed two persons to meet and
recommend the agenda and assignments for the next meeting.
The need for further understanding of the story of the other
communion in America led to assignments to David O’Brien for
the Catholic history and Glenn Hinson for the Baptist history.
Although the scholars had been invited for only two meetings
initially, the group readily agreed to the offer of the sponsoring
agencies to continue biannual meetings through three years.

At the second meeting, in November, 1978, also at Mercy
Center, a new dynamic to the dialogue process began to assert
itself. Each group was faced with the sensitive questions: How
much of what I am saying reflects the broad consensus of my own
communion and how much reflects my own theological position?
How honest and fair am I in reflecting on the strengths and
weaknesses of my communion without giving unbalanced im-
pressions? These issues frequently surfaced in the open discus-
sions, and sometimes a member of one’s own group would
provide the counterbalancing observation.

An effort was made at the second meeting to look at local
congregations as seen through the eyes of their counterparts, Joe
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O’Donnell and C. B. Hastings. Suggested guidelines for evalu-
ating the work of local congregations were presented by Doran
McCarty and Thomas Stransky. These reflections pointed up two
diverse trends: the principle of voluntarism in religion is becom-
ing more and more prominent in contemporary Catholic strategy,
and the American style of business management characterizes
Southern Baptist administration of its programs, both in local
congregations and in Southern Baptist Corvention agencies.

The third session, held at Fusz Memorial in St. Louis, April
20-22, 1979, tackled the large issue of the understanding of
salvation. Both the theology of salvation and its expression in the
lives of believers were addressed, and formal responses were
given to open the full discussions. At this meeting it became the
custom of the dialogue to hold a service of Bible reading, prayer,
and praise on Sunday morning. These did not follow the tradi-
tional forms of worship of either communion, but the scholars
~ began to experience a spiritual oneness that transcended ancient
differences.

By the end of the third session it became apparent that further
direction of the dialogue was needed. The group asked Catholics
Mark Heath and Richard Greene and Baptists Glenn Hinson and
C. B. Hastings to meet and bring recommendations for future
directions to the Fall meeting at Mercy Center, Cincinnati.

The review committee met at the Southern Baptist Theological
Seminary in Louisville in July. Two observations were made in
evaluating the first three sessions:

We recognize that there is so much diversity within each of
our communions that we are often drawn together against com-
mon problems. We are in a new situation in this generation.
Formerly we were suspicious and in total opposition. Now the
world’s crises throw us together in concerns that rise above our
divisiveness. As scholars, we have an important reflective task
to share with our two communions.

We noted that up to this point the dialogue papers have been
directed more toward informing each other and for the most
part were not actually engaging each other over the theological
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or ecclesial issue addressed. Much of the papers reflected
internal issues within a communion rather than those between
the two.

The review committee recommended that the dialogue ask the
editors of the Review and Expositor, a journal published by the
Southern Baptist Theological Seminary, to publish the papers
and findings at the conclusion of the first series. Several theo-
logical issues were suggested for future papers. Each topic would
be assigned to a scholar from each communion, and the scholars
would be encouraged to correspond during preparation in order
to engage each other more directly.

Mark Heath in his report summed up the growing understand-
ing of the purpose of the whole effort thus:

The purpose was that dialogue was a model, a paradigm, a
catalyst, an encouragement, a resource for dialogue at other
levels between Roman Catholics and Southern Baptists, most
typically for priests and ministers in local settings in the South
or North.

The fourth session, again at Mercy Center in Cincinnati, in
November, 1979, continued discussion on the theology of salva-
tion as presented in a paper by William Hendricks, and also
discussed a joint paper on the authority of Scripture in the Cath-
olic tradition by John Donahue and Donald Senior.

Discussions on spirituality and on ministry occupied the
agenda for the fifth session which was held at the Monastery of
the Holy Ghost at Conyers, Georgia, in April, 1980. By this time
much attention was devoted to planning the articles for the Re-
view and Expositor. The sixth and final session of the first series
was held at Laity Lodge in the hill country of Texas, where we
were guests of the H. E. Butt Foundation. Much time was spent
in polishing the structure and articles for the forthcoming pub-
lication. Frances DuBose and Bob Adams presented two papers
on ‘‘Missions and Social Action.”” The articles were published in
the Review and Expositor, Spring, 1982.
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THE SECOND SERIES

The sixth session brought the first series of the dialogue to a
close, and the group decided to continue with a second series
after one year’s absence. A planning committee was appointed
and met in August, 1981, with Bishop Niedergeses in Nashville.
Richard Harmon had replaced C. B. Hastings and Joe Witmer
had succeeded Peter Sheehan as staff facilitators from the spon-
soring agencies. The overall theme recommended was ‘“The Life
of Grace within Us.”” A tentative agenda of topics was drawn up,
and assignments of topics were made.

The representation on the second series was broadened to in-
clude two women, Sister Mary Aquin O’Neill, RSM, of Balti-
more, Maryland, and Mrs. Eljee Bentley, Ph.D., archivist for the
Women’s Missionary Union, Montgomery, Alabama. Dr. J.
William Angell of Wake Forest University came to provide Bap-

tists with a representative of university faculties.

- The first session of the second series met at Mercy Center,
Cincinnati, April, 1982. ‘“What is Grace?’’ and ‘‘How Is Grace
Received?’’ were the subjects of papers from both sides, and
much discussion followed. At this meeting a decision was made
to summarize each session with convergencies and divergencies
that could be included in future publications. The separate cau-
cuses were continued as a means of drawing together questions
each group was posing to the other.

The second session, held in November, 1982, in Atlanta,
sparked some of the liveliest debate yet on grace: Is grace re-
ceived through the mediation of religious rites or is it received
immediately? Is there grace outside of the proclamation of the
word and the ministry of the sacraments? What is the fate of
those who never have heard the gospel, and how does one’s
response to that question affect missionary motivation? A sum-
mary of the entire second series, including some of the findings
with regard to these important issues, will be found in the South-
western Journal of Theology, Spring, 1986.

The third session, at the Conference Center of the Episcopal
Church at Browns Summit, North Carolina, in April, 1983,
heard encouraging news of the launching of the first international
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Baptist/Catholic Dialogue, sponsored jointly by the Vatican’s
Secretariat for Christian Unity and the Baptist World Alliance’s
Commission on Faith and Order. Much of the groundwork for the
international meeting grew out of the efforts of the United States
dialogue, and four members of the latter—John Donahue, Jer-
ome Dollard, Glenn Igleheart, and Glenn Hinson—served on the
International Dialogue.

The third session was devoted to the beginning of the life of
grace: how does one become a Catholic or a Baptist, and how are
converts made? The issues of infant baptism by Roman Catholics
and the baptism of very young children by Baptists, were raised.
It became clear that the doctrine of original sin is understood
differently by each communion. However, summary statements
were able to discover a number of areas of agreement on grace as
essential to the beginning life of Christians.

At the fourth session Gerald Austin, O.P., of Catholic Univer-
sity of America in Washington D. C., replaced Jeremy Miller,
who had resigned. The discussion centered upon the theology
and practice of baptism, confirmation, and the Lord’s Supper.
Though the position of each communion has often been stated in
writing, it became increasingly apparent that each needed the
clarifications and experiential insights provided by the other.
This contributed to a growing awareness of the longstanding
alienation of the two traditions in Christian history. It resulted in
a feeling of urgency in sharing the work of the dialogue beyond
the levels currently attempted.

The final round of themes on grace, ‘‘Growth in Grace,”” was
addressed by the fifth session, held at Sacred Heart College in
Belmont, North Carolina, in the Spring of 1984. Papers on *‘Dis-
cipleship and the Life of Grace’’ and on Christian spirituality
were featured. The latter led to a discussion of the Catholic
understanding and practice of devotion to Mary. As had become
the practice at other sessions, time was set aside for discussion of
current events and issues in both communions and in the national
scene: the United States Ambassador to the Vatican, certain vi-
cious anti-Catholic movements, peace and justice movements,
conservative trends in religion, and abortion and prayer in the
public schools.
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At an earlier meeting, when news came of an outbreak of
violence in a suburb of Mexico City against a Baptist congrega-
tion there, the group asked Bishop Niedergeses to write a letter
of concern to the National Conference of Catholic Bishops. A
year or so later at the Baptist World Alliance Council meeting, a
Southern Baptist missionary to Mexico spoke in support of hav-
ing an international dialogue between representatives of the Al-
liance and the Vatican; his argument for his position included a
report that as a result of the representation of the United States
dialogue group, the American bishops wrote the Archbishop of
Mexico City, who had reprimanded and transferred a priest who
had been involved in the outbreak of violence against a Baptist
congregation in that city.

The sixth session, the final one of the second series, met at
Laity Lodge in Texas and was devoted entirely to revising and
summarizing the papers of the series for publication in the South-
western Journal of Theology. Plans were made for launching the
third series of the dialogue. Another planning committee was
appointed to recommend its agenda.

THE THIRD SERIES

Almost a year elapsed before the first session of the third series
met at the Monastery of the Holy Ghost, Conyers, Georgia, in
September, 1985. Additions on the Catholic team were Robert
Dalton, Glenmary Home Missionaries, Atlanta, Georgia; Sister
Rita Forbes, M.M.; Donald Senior, C. P, Chicago; and Carroll
Stuhlmueller, C. P, Chicago; and Jude D. Weisenbeck, pastor
and ecumenical officer, Louisville, Kentucky. The Baptist team
added Bruce Corley of the Southwestern Baptist Theological
Seminary in Fort Worth, Texas, and Donald R. Kammerdiener of
the Foreign Mission Board in Richmond, Virginia.

The third series proved to be the most diverse and event-filled
of all. It was a time of painful loss in the death of two of our most
respected members. Jerome Dollard died in a car accident prior
to the second session. John Steely died of a heart attack on Good
Friday, 1986. Both of these men were sorely missed, for they had
made significant contributions to the dialogue. The group also

118



The Story of a Scholars’ Dialogue

shared in the loss of the husband of Eljee Bentley and the wife of
Bob Adams. The dialogue held memorial services for these
friends, and these events were deeply moving spiritual experi-
ences for all present. Soon after the first session of this series
Bishop Niedergeses was hospitalized with a heart attack, but he
was able to continue his gracious role as leader of the Catholic
team without absence. All of these events brought forth the depth
of Christian love that had grown through the years.

The third series was unique in other ways. The first session
heard the only address given by a non-member of the group. Dr.
Wendell Belew, Director of the Mission Ministries Division of
the Baptist Home Mission Board in Atlanta, brought a paper on
“‘Current Practice and Teaching of the Mission of the Church: A
Southern Baptist Perspective.”” Thomas Stransky, an outstanding
missiologist of the Roman Catholic Church and a team member
from the beginning, led the discussion on Catholic missionary
theolcgy and practice.

Each team member was asked to prepare for a discussion
of missions, to be held at the second session, by reading a book
and submitting evaluations in advance. Biblical Foundation
for Mission, co-authored by team members Carroll Stuhl-
mueller and Donald Senior, provoked much profitable discus-
sion. The session was unique also in meeting for the only time in
a seminary, Southwestern Baptist Theological Seminary in Fort
Worth.

Another unusual session was held at the CARA Center in
Washington, D. C. Aquin O’Neill, RSM and William Hendricks
requested that no papers be assigned, and they led the group,
through a presentation of the various arts of Christian history, to
give a less rational and more reflective approach to our mutual
heritage of faith. Several hours were devoted to a slide presen-
tation of ‘‘Faces of Jesus,”” and to a variety of media, inter-
generational, and multi-ethnic views of the person of Christ. The
group was then taken on a guided tour of the Shrine of the
Immaculate Conception. In the evening a Southern Baptist mis-
sionary film, ‘‘The Oriental Circus,”” was shown as a portrayal
of the strategy and life of one contemporary missionary. Sunday
morning was the occasion for visiting a folk mass in a predom-
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inately black Roman Catholic congregation, St. Augustine’s in
Washington.

The fourth session was saddened by the recent resignation of
Richard Harmon from the Department of Interfaith Witness. His
role as facilitator was assumed by C. B. Hastings. The session
continued the lively discussion of divergencies and convergencies
in missiology. Don Kammerdiener presented a paper with exten-
sive exhibits on the changing attitudes of indigenous Baptist lead-
ers in South America toward Roman Catholics. While many of
the traditional attitudes are still present, considerable progress in
relationships has occurred. Thomas Stransky furthered the dis-
cussion by presenting the papers of the Joint Working Group of
the Roman Catholic Church and the World Council of Churches
on ‘‘Common Witness and Proselytism’’ (1970) and ‘‘Common
Witness’’ (1982). Considerable interest was shown in the basic
ecclesial communities which have arisen in South America
largely among Roman Catholics.

The fifth session, at Mercy Center in Burlingame, California,
in October, 1987, concluded the long discussion of mission issues
with the thorny question of how Christians relate to other world
religions. Alan Neely challenged the group with another of his
case studies, this time one concerning a young Moslem entitled
““What’s the Matter, Abdabaran?’’ He reported the results of
informal surveys he had made of Baptist students and religious
leaders in their response to the challenge of the young Moslem
boy, “‘If you don’t become Moslem you’ll go to hell like all
Christians!”’

Two delayed papers were read at this session. One was ‘‘Mary
and Witnessing to her Son’s Messianic Mission,”” by the nation-
ally recognized scholar on Mariology and team member, Fred-
erick Jelly. The other, by Robert Dalton, gave a pastoral
approach to ‘‘Some Aspects of Marriage from a Catholic Per-
spective.”” This opened the discussion on the practical concerns
that are raised in marriages between Roman Catholics and South-
ern Baptists. In preparation for the sixth and final session Aquin
O’Neill, RSM and Fisher Humphreys were asked to be co-editors
of the papers and other features that will appear in the final
publication.
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The sixth session met at St. Mary’s Dominican Conference
Center in New Orleans, in March, 1988. It was devoted entirely
to refining the structure and the summaries of the dialogues to
appear in The Theological Educator, a journal published by the
faculty of New Orleans Baptist Theological Seminary. Jude
Weisenbeck rendered valuable service by condensing all of the
papers of the third series to facilitate final editing. A great
amount of time was given to hammering out the ‘‘Summary of
Agreements and Disagreements’’ by the group working as a com-
mittee of the whole. Much attention was given to the prospects
for a fourth series of the dialogue. Tentative assurance of support
from the BCEIA was given by Thaddeus Horgan, SA, and from
the Department of Interfaith Witness by Gary Leazer, the newly-
elected Director.

We close this history with both a feeling of accomplishment
over the past ten years and a sense of the human limitations in
sharing effectively these rich experiences with others in both the
Roman Catholic Church and the Southern Baptist Convention.
We would hope that those who continue the work will be able

to build even more nobly upon the foundations laid by these
pioneers.

A SUMMARY OF THE PARTICIPANTS,
MEETINGS, AND PUBLICATIONS

The participants in the Scholars’ Dialogue, 1978-1988, are
listed below. Everyone did not participate for all three series.

Southern Baptist Roman Catholic

Dr. Bob Adams Most Rev. James D. Niedergeses
Dr. J. William Angell Rev. Gerard Austin, O.P.

Dr. Eljee Young Bentley Rev. Robert A. Dalton

Dr. Claude U. Broach Rev. Jerome R. Dollard, O.S.B.
Dr. E. Bruce Corley Reyv. John R. Donahue, S.J.

Dr. Francis M. DuBose Sr. Rita Forbes, M.M.

Dr. James Leo Garrett, Jr. Rev. Richard Greene

Dr. Richard W. Harmon Rev. Mark Heath, O.P.

Dr. C. Brownlow Hastings Rev. Thaddeus Daniel Horgan, SA
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Dr. William L. Hendricks Rev. Frederick M. Jelly, O.P.
Dr. E. Glenn Hinson Rev. Edward Jeremy Miller

Dr. Fisher Humphreys Dr. David O’Brien

Dr. Glen Igleheart Rev. Joseph O’Donnell

Mr. Donald R. Kammerdiener Sr. Mary Aquin O’Neill, RSM
Dr. Doran McCarty Rev. William Reiser, S.J.

Dr. Alan Neely Rev. Donald Senior, C.P.

Dr. Frank Stagg Rev. J. Peter Sheehan

Dr. John E. Steely Rev. Thomas F. Stransky, C.S.P.

Rev. Carroll Stuhlmueller, C.P.
Rev. Jude D. Wiesenbeck, S.D.S.
Rev. Joseph Witmer

The meetings of the Scholars’ Dialogue, 1978—1988, are listed
below.

First Series

April 28-30, 1978, Mercy Center, Cincinnati

Nov. 3-5, 1978, Mercy Center

April 20-22, 1979, Fusz Memorial Center, St. Louis

Nov. 9-11, 1979, Mercy Center

April 11-13, 1980, Holy Spirit Monastery, Conyers, Georgia
November 21-23, 1980, Laity Lodge, Leaky, Texas

Second Series

April 15-17, 1982, Mercy Center

November 12-14, 1982, Harley Hotel, Atlanta

April 22-24, 1983, Conference Center of Episcopal Church,
Browns Summit, North Carolina

November 18-20, 1983, Sacred Heart College, Belmont, North
Carolina

March 30-April 1, 1984, Sacred Heart College
November 30—December 2, 1984, Laity Lodge
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Third Series

September 13—16, 1985, Holy Spirit Monastery

February 28-March 2, 1986, Southwestern Baptist Theological
Seminary, Fort Worth, Texas

October 17-19, 1986, Center for Applied Research into the
Apostolate, Washington, D.C.

February 27-March 1, 1987, St. Mary’s Dominican Conference
Center, New Orleans

October 22-26, 1987, Mercy Center, Burlingame, California

March 4-6, 1988, St. Mary’s Dominican Conference Center

The Scholars’ Dialogue has produced three major publications.
The first was entitled ‘‘Issues in Southern Baptist-Roman Cath-
olic Dialogue’’ and was published in the Review and Expositor
(LXXIX, 2, Spring, 1982), a theological journal published by the
faculty of the Southern Baptist Theological Seminary. It com-
prised papers which had been read and discussed in the first
series of the dialogue and additional papers prepared for the
publication.

The second publication was entitled ‘‘Grace: Roman Catholic/
Southern Baptist Dialogue (1982-1984)’" and was published in
the Southwestern Journal of Theology (XXVIII, 2, Spring,
1986), a journal published by the faculty of the School of The-
ology of Southwestern Baptist Theological Seminary. It com-
prised papers which had been read and discussed in the second
series of the dialogue and additional papers prepared for the
publication.

The third publication is the one you are now reading. It is
entitled ‘“To Understand Each Other: Roman Catholics and
Southern Baptists’’ and is being published in The Theological
Educator (Spring, 1989), a journal published by the faculty of
New Orleans Baptist Theological Seminary. It comprises a state-
ment: ‘‘How We Agree/How We Differ,”” prepared by all mem-
bers of the dialogue, and papers written especially for the
publication, on topics discussed throughout the entire dialogue to
this point (1978-1988).
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